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Abstract 
AbdAl-Rahman Al-Kawakibi, a man who preceded his era, is a genius with a deep correct 

vision, a fighter and a revolutionary thinker, linking thought with application, a giant human, 

whose ideas are still alive although more than a century has passed full of changes and even 

his ideas carry bold future images. Al-Kawakibi was considered one of the leading and early 

pioneers of the modern Arab renaissance, so this study came to identify the opinions and 

reform ideas in the political field presented by Al-Kawakibi. He paid great attention to the 

nature of the era in which he lived where the Ottoman tyranny reached its peak, and Al 

Kawakibi has tried in all of these views to link the mind with science and agree between it 

and the requirements of the age in which we live. This study relied on Al-Kawakibi booksOm 

Al-Qura and the nature of tyranny, they are the only books that exist for Al-Kawakibi, as they 

were the main and important source for this research because they contain all complete Al-

Kawakibi ideas. 
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An Introduction 

In the last quarter of the nineteenth century, the Arab countries belonging to the 

Ottoman Empire began demanding independence and autonomy, especially after a group of 

intellectuals and the Illuminati briefed the liberation movements that swept western Europe. 

And when the Arab countries were affected by European national movements and nationalism 

began looming, the Sham countries was faster than others because of its geographical location 

and its proximity to Europe on the one hand, and because of its cultural renaissance that 

emerged as a result of missionary mission activity and the establishment of modern and 

foreign schools and the spread of printing, journalism and literary associations and scientific 

on the other hand. 

Because of the scientific missions that headed to the West and the ideas quoted by the 

owners of the missions, new ideas were leaked through them to Arab thought calling for 

reform in society in various aspects. The countries of the Al Sham countries prevailed in 

recent intellectual currents reflected in the writings of the Syrian thinkers, some of whom 

immigrated to Egypt in particular, where they found freedom in expressing their intellectual 

opinions, one of these was our thinker, AbdAl-RahmanAl-Kawakibi, who was destined to be 

a pioneer of the Arab-Islamic Renaissance, calling for unity and liberation. He has his 

message that calls for reform and revival, after he witnessed the decline and apathy that 

afflicted the Arab and Islamic nation. The issue of political reform will be studied by Abdel-

Rahman Al-Kawakibi with two topics: The first: The causes of apathy and degeneration 

among Arabs and Muslims, and its comparison with the causes of apathy and degradation 

now for the Arab nation, and the second: What are the factors of progress and salvation from 

mailto:khasawnehasma@yahoo.com


British Journal of Science      107  

July 2020, Vol. 19 (1) 

 

© 2020 British Journals ISSN 2047-3745 

 

 

this apathy and research on how. Then he offered a brief overview of some contemporary 

thinkersopinions with Al-Kawakibi and their ideas, then a comparison between Al-Kawakibi 

and prominent thinkers, Muhammad Abdo and Jamal Al-Din Al-Afghani, and then a 

comparison with some thinkers of our time. 

The study relied mainly on the books of Umm Al-Qura and the Natures of Tyranny 

forAl-Kawakibi,because they are the source and foundation of knowledge for what has been 

written on this topic. 

 

Al- Kawakibi  Life Card 

Abdul Rahman Al-Kawakibi was born in the city of Aleppo in 1848 A.D. (1), to a 

family of great importance, and its roots go back to Ali bin AbiTalib -may God be pleased 

with him-. His father is Ahmed Baha'i bin Muhammad bin MasoudAl-Kawakibi, who was an 

argument in the science of obligations (Inheritance), a trustee of the state’s fatwa for a period 

of time, and a member of the state’s board of directors and judge. His mother, Mrs. 

AfifaBintMasoud Al Naqib, is the daughter of Antioch Mufti in Syria (2),He was only six 

years old until he lost his mother's dearest flood of tenderness, His aunt, SafiabintMasoud Al 

Naqib in Antioch, embraced him. She was known as intellect, civility, cunning, and adroit 

literature, so she raised him on tongue and soul literature (3). 

His family in Aleppo had a school called the Kawakibi School and he studied the 

Turkish and Persian languages, and he was not satisfied with that but was reading the books 

and history of philosophy fell in his hands, as he was concerned with the study of the laws of 

the Ottoman Empire, As soon as he grown up, he was known to adhere to the right and 

support him, and to refrain from minorities, honesty and integrity, and the courage to express 

an opinion, whatever happened to him from the prison and the loss of money and 

displacement(4). And with his determination he was a supporter of the poor and the oppressed, 

                                                 
1
There was a disagreement among the scholars about determining the year of birth of Al-Kawakibi. Ahmed 

Amin mentioned that it was the year (1848 AD) (1246 AH), and Albert Hourani and George Antonius 

mentioned that it was (1849 AD) (1266 AH). But Boutros-Ghali made it (1853 AD) (1269 AH), and Dr. 

Asaad Al-Samrani decided his father modified his year of birth to allow him to enter the general elections for 

the state of Aleppo, and he added to his real age six years and made him (1854 AD) (1271 AH) instead of 

(1848 AD) (1264 AH). 

2
Mohamed Amara: AbdAl-Rahman Al-Kawakibi, The martyr of freedom and the renewal of Islam (Beirut: Dar 

al-Wehda, 1984), p. 16; Ahmed Amin: Leaders of Reform in the Modern Age (Beirut: Dar Al-KitabAl-Arabi, 

D.T.), p. 249. 

3
QadriQalaji: AbdAl-Rahman al-Kawakibi, Beirut, New Orient House, 1963 AD, p. 13: Muhammad Ragheb Al-

Halabi, the chef of the nobles in Aleppo Al-Shahba, Aleppo, Dar Al-Qalam Al-Arabi, vol. 7, 1988 AD, p. 

476 
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British Journal of Science      108  

July 2020, Vol. 19 (1) 

 

© 2020 British Journals ISSN 2047-3745 

 

 

righteous with the needy until the Aleppo people called him the weak father and when he 

reached twenty yearsage he began to overlook public life influencing it, not just affected by it, 

and he started to look at life through its widest doors, using in his influence the most sensitive 

and effective tools(5), he worked between 1292_1296 AH / 1875_1879 AD as an Arabic editor 

and a Turkish translator with an official newspaper in the "Al-Phurat" which is the newspaper 

that was issued by the government in both languagesArabic and Turkish, and after a year he 

became an official editor for it (6). However, the Al- Kawakibi  tendency to freedom and the 

harbingers of the future of his life that has appeared since that early age for the militants of 

his era has made him incompatible with this official platform that is supervised and directed 

by the Ottoman governor, so he issued for himself in 1295 AH / 1878 AD in association with 

Hashem Al-Attar, Al-Shahbaa newspaper, which is the first pure Arab newspaper witnessed 

in Aleppo, and in this pulpit, which the Turks did not give to more than fifteen numbers, only 

the talents of Al-Kawakibi  appeared and his fiery articles started wakening the minds of 

people, causing the governor to close them(7). Al-Kawakibi did not remain silent on closing 

the newspaper, and decided to create another newspaper in the following year in the name of 

“Al Ea'tdal”, in order to continue presenting his ideas, and the case also ended with the 

decision to close the newspaper(8), Al-Kawakibi’s ideas led him to resign from many of his 

positions. In 1886, he resigned from the "Commission of Procedure" and "the Court of 

Commerce", and again in 1892, he resigned from the presidency of the "Chamber of 

Commerce" and "the Agricultural Bank" (9), and he always saw that living injustice is an 

injustice to the soul and an injustice to others so he decided to leave to Egypt (10). Including he 

made several trips to visit the countries of the Levant countries , eastern and southern Africa, 

the coasts of Asia and India until the coasts of China, and in every country he landed he 

studied its social and economic situation in various fields and his last stability was in Egypt 

where he met many of his contemporaries from the reformists and revolutionaries fighting 

such as Rashid Rida and Muhammad Kurd Ali and others(11). From Cairo, Al-Kawakibi set 

out strongly, participating with tremendous momentum in the Arab-Islamic intellectual 

movement, concerned with the causes of her nation, the best possible to spare the Arab and 

                                                 
5Amara, Ibid., P. 21. 

6
Sami Al-Dahan: Abdel-Rahman Al-Kawakibi, Dar Al-Maarif, Egypt, 1964, p. 19. 

7
Muhammad Jamal Al-Tahan: Complete Works of Al-Kawakibi, Beirut, Center for Arab Unity Studies 1990, p. 
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Al Tahhan, Business, p. 23 
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Islamic world symptoms of negative effects, resulting from the deterioration of the Ottoman 

dynasty, and the absence of her personality, strength and prestige in the East. 

In the glory of giving and struggle, and on the day the ideas of Al- Kawakibi  matured 

and his giving and influence began, in which the Turks found the great danger that threatens 

them to provoke people against them, they hired someone who came to Cairo to put poison 

for him in the coffee, his death was on the fourth of February 1902 AD corresponding to the 

26 of Shawwal, 1319 AH (12). And he was considered a martyr of Jihad for the sake of God, 

and when the days passed and Egypt was renewed the tomb of Al-Kawakibi writes the poet of 

the Nile Hafiz Ibrahim on his grave. 

Here the man of the world, here the helipad met 

here is an oppressed grave, here is the best writer 

Stand and read the mother of the book and salute 

on it, this tomb is the grave of Al-Kawakibi 

 

Al- Kawakibi  Era 

We should study the era in which Al- Kawakibi originated, to know the extent of the 

impact of that era on his ideas, writings and life, 

The Kawakibi era was the nineteenth century during the rule of the Ottoman Sultan 

Abdul Hamid II, who tried to achieve strong centralization in management, and emphasized 

the Ottoman Caliphate and supported it with the idea of the Islamic University,That idea, in 

which Abdul Hamid saw in support of his rule against the free opponents, and confronting 

what is being promoted in some quarters from the aspiration to an Arab caliphate(13). In this 

era, three huge historical movements interacted, which became one of the main features of it 
(14): 

1) The Emerging Arab Mindfulness Movement. 

2) The emerging European capitalist movement. 

3) The movement to try to reform the Ottoman Empire and strengthen its control over the 

Arab countries. 

From the interaction of these major movements, signs of awareness and movements 

for reform and change in the Arab world began to appear. The interaction of the original 

awakening movement and the movement of alertness affected by the West and facing it in the 

Arab world had a distinct distinction that distinguished it from any other place for two reasons 
(15):  

                                                 
12

FahmyMoqbel: Pioneers of Reform in Modern Times, Beirut, Academic House 1995, p. 88. 

13
Abdul Aziz Al-Douri: The Historical Formation of the Arab Nation, Center for Arab Unity Studies, 1986, p. 

163. 

14
Abbas Mahmoud Al-Akkad: Abd Al-Rahman Al-Kawakibi, The Traveler, Dar Al-Nahda, Egypt, 1969, p. 

28,Suhaila Al-Rimawi Abdel-Rahman Al-Kawakibi and his Political Thought, Journal of Arab Studies of the 

Year 7, 23-24-24 1986, p. 8. 

15
Rimawi, Al-Kawakibi, p. 9. 
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1) The historical conflict between the Arab nation and Europe, which reached its climax after 

centuries of conflict, with the waves of the Frankish invasion of Arab lands receding. 

2) The special position that the Arab world enjoys with its strategic and geographical impact. 

Hence, political thought in the Arab world, which is in the waking stage, is an 

embodiment of the interaction of these two major historical movements. In these situations 

and the new ideas that it generated and the means available for the spread of these ideas, a 

number of Arab thinkers appeared, whose ideas and invitations had an impact on the Arab 

Renaissance, especially in Al Sham countries, Al-Kawakibi was in the lead among them. 

 

Al- Kawakibi and Political Thought 

When the researchers talked about  Al- Kawakibi , they fell into a major disagreement. 

Each one of them looked at him through what he wanted to reach, not through what  Al- 

Kawakibi ideas  could offer him. Ahmad Amin considered him a Salafi religious reformer, 

looking at the Islamic world with a reformist view because of its problems and obstacles in its 

growth and development(16). QadriQalaji described him as a valiant leader, but he has only the 

speech  as weapon to awaken peoples and overthrow tyranny, as he is a pioneer of Arab 

nationalism and replaced by its flares, a free thinker who was able to differentiate between 

Arabism and Islam, calls for the separation of the religious and political powers (17). As for 

Ali Salama, he said in his introduction to the Book of Tibero that, Al-Kawakibi was the first 

Muslim revolutionary thinker in modern times who tried to differentiate between truly 

religious works and the mundane actions that the necessities of current life are pushed to, and 

he considered him to be moderate in nature, and although he had strong belief in Islam, he 

was never a fanatic it was considered the national connection above each link (18), while we 

find Abdul KarimRafeqsays:Al- Kawakibi  lived socialist ideas and took the poor as friends 

until he was called  the poor'sfather(19).  Rafeqagreed with Tibero in this view, that Al- 

Kawakibi were influenced by socialism (20).As for Muhammad Abd Al-Rahman Burj, he said 

that Al Kawakibi saw that socialist living is the greated what the mind imagines, but Burj 

explains the socialism that Al Kawakibi wanted, not socialism of  today, but what he 

advocated is the core and essence of socialism(21), and it may indeed be what  Al- Kawakibi  

wanted where living is shared between the rich and the poor and there is no rich richness or 

extreme poverty. As for the French writer Levine, he said that Al-Kawakibi was an ancestor 

                                                 
16

Amin, Reform Leaders, 249_279 

17
Qalaji, Al-Kawakibi, pp. 34_49 

18
NoubertTabrebro: Al-Kawakibi, The Revolutionary Thinker, Beirut, Dar Al-Adab, 1968, p. 45 

19
Abdul KarimRafiq: 1974, p. 45. 

20
Tibero, 1968 CE, p. 33. 

21
Mohamed Borg: Abd al-Rahman al-Kawakibi, Egyptian General Authority, 1972, p. 74. 
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of the ideology of Arab nationalism, and he was one of the first to distinguish the private 

interests of the Arabs from the general group of the interests of Islamic peoples, insisting on 

the aspiration of the Arabs to independent development and to freedom from Turkish control, 

and it seems that all the contradictions of the era Al-Kawakibi, the era of emerging capitalism 

in Arab countries, has centered on its opinions(22). All of these ideas, if we return to the 

writings of Al-Kawakibi, we find that they have already been presented, but Al-Kawakibi did 

not prevail over him on one side over another, but presented them as issues necessary for the 

reform of society, and here comes the remark of Abdul Aziz Awad in its place when he said: 

Al- Kawakibi  combined in his personality, the various political and intellectual currents 

contemporary to him, which were represented by the Islamic revival movement, Arab 

awakening, Arab civilization and constitutional tendency. Therefore, Al-Kawakibi was the 

product of all previous currents, so he called for Arabism, Islam and constitutionalism, and 

wrote works on tyranny and on Islamic disintegration and weakness, perhaps the first of its 

kind at that time(23). And AbdulazizAwad may be the closest to the right direction, as the 

reader of the books of Al-Kawakibi (Umm Al-Qura, and the Nature of Tyranny) finds that he 

spoke in various directions in general, and if he singled out one direction more than another, 

perhaps not because he has this direction but because he believes that it is the most important 

and influential . Therefore, we find Al-Kawakibi gave the political side more importance than 

others, and he mentioned the reason for the importance in the forefront of the Nature of 

Tyranny, as he mentioned that the Arabs remained deficient in the political field in which 

only a few such as Rafaat Al-Tahtawi, Al-Tunisi, Al-Shadiq and Al-Bustani toured. 

Although, Al- Kawakibi consideredthese figures were concerned with political research and 

their number increased later on, yet none of these people stopped at a detailed issue of the 

need of the Arabs to understand the issue and realize the differences between the current 

reality and the aspirations that are limited to the future (24), So, Al-Kawakibi entered the 

political section of its wide section and wrote in the press on the government he wishes and 

drew for his people the way to work towards an Arab Quraish caliphate centered on Makkah 

Al-Mukarramah. 

 

Al- Kawakibi  Government 

   Al-Kawakibi found that the correct political system has a major role in forming a balanced 

society, and for this he has defined reform as organizing political administration to obtain a 

law that authorizes us to freely consider our country's affairs(25). Al-Kawakibi called for the 

substitution of the Rashid caliphate with a legal rule derived from the law that carries with it 
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ZA Levin: Modern Social and Political Thought in Lebanon _ Syria, Egypt, Beirut,IbnKhaldoun 1978 AD, p. 

162 

23
Awad, 1969, p. 54 

24
Al-Kawakibi, 1984, p. 28. 

25
Jan Aya: Al-Kawakibi Press Beirut, The Thought Foundation 1984 AD 164. 
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the highest meanings of democracy and completed the form of the Shura and that was 

represented in the Islamic policy that was a democratic socialist prosecution and became after 

the adults due to the persistence of internal warfare a property restricted by the basic rules of 

Sharia and then became more like absolute (26). Our thinker here hints at the difference 

between Western democracy, which is falsely interfered with, which is denominated by 

another democracy, which is Islamic democracy, which does not judge the nation except 

through what was revealed to it (27). The question of governance with Al-Kawakibi is not a 

question of a man who rules, but rather a matter of all society and institutions of state affairs, 

and that Al-Kawakibi meant all of this(28). 

However, some researchers believe that the government of Al-Kawakibi is the person 

of the ruler only, whether he is his successor or he is a despot, and he does not envision 

alternative institutions for tyranny that work for them and preach them (29). And criticism here 

on Al-Kawakibi’s opinion that he does not give a specific solution to the system that he sees. 

He does not express his opinion categorically, but in an implicit way. Each time the reader is 

asked to choose between a point of view of dictatorial and democratic order in a particular 

political issue(30). Therefore, we find, as mentioned previously, that the researchers do not 

have any common image about the truth of the government that our thinkers wanted, and the 

reason is that Al-Kawakibi himself stated that the system he wishes is a democratic 

constitutional system, but he did not explain and explain how this system is. Let us return 

once again to our thinker in his opinion about democracy to find him saying that it is 

sufficient for the form of government to be democratic because the form is not the true 

criterion of democracy, and the form of power is not sufficient if not all the content of 

monitoring and the possibility of accountability, so the government must be monitored 

continuously (31), and put Laws supervised and monitored by the people through the House of 

Representatives, and he believes that the government will soon be exterminated if the people 

neglect to monitor it, so he decided to protect the nation and the ruler from what the 

government decides in it that the government must be monitored continuously because it does 

not trust the promise of who takes power) (32). The basic logic remains for Al-Kawakibi the 

                                                 
26

Mohamed Emara: The Complete Works of Abdel-Rahman Al-Kawakibi, Egyptian General Authority 1970, 

pp. 151-152. 

27
Al-Kawakibi: The Nature of Tyranny, p. 75. 

28
Al-Tahan: Al-Kawakibi between Religion and the State, Unity, No. 96, Rabat, 1992, p. 95. 

29
Georges Kattoura: Natures of Al-Kawakibi in Natures of Tyranny, (Beirut: University Institution, 1987), p. 77. 

30
Tibero: Al-Kawakibi, The Rebellious Thinker, p. 159. 

31
Al-Kawakibi: Natures of Tyranny, p. 43. 

32
The previous source, p. 48. 
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Holy Qur’an to monitor the government. The observation and reckoning for Al-Kawakibi is 

only a clear interaction with one of the requirements of modernity. 

It is clear from here that Al-Kawakibi is against absolute governments, and that it is 

also against restricted (non-absolute) governments that with their influence are able to nullify 

the power of restriction on them, confirming that the character of tyranny includes "The 

government of the absolute individual ruler who assumed rule by majority or inheritance, and 

also includes the ruler, the restricted and inherited individual." Or the team when he was not 

an accountant"(33). Our thinkers believe that even a constitutional government in which the 

legislative force differentiates it from the executive force in which democracy is not achieved, 

except on two conditions, that the executors are responsible to the legislators. And that these 

be responsible to the nation that knows to monitor and charge the account (34). We note that 

Al-Kawakibi frequently tried to discover some basic European democracy terms from the 

roots of Islamism. The House of Representatives, whose function is to control and account for 

the executive authority, which Al-Kawakibi calls the public political administration, has a 

synonym in Islam that is the people of the solution and the contract, and the public opinion in 

European democracy is equivalent to a consensus Islamic jurisprudence in Islam, and his 

political democracy was modified by Islamic constitutional Shura. Thus we find thatthe 

contemporary reform of Al-Kawakibi’s ideas was demonstrated here in an attempt to 

reconcile Arab Islamic ideas with Western theories and institutions in Europe, by searching 

for the origins of the principles of freedom, justice, equality and a parliamentary system in 

Arab traditions and the principles of Islam, but that does not mean that Al-Kawakibi has been 

able to lean on Sharia and heritage in his search for democracy, but he was only able to 

supply it with what he got from the ideas of Western enlightenment, and whatever the source 

of democracy, we cannot reject it just because it is a Western concept, and it cannot be 

accepted as it came from its source, but must be understood according to the requirements our 

society does not even explain it to an external action that is not capable of it, since the action 

must be an internal act and not an external reaction. This is the eye of righteousness based on 

modernity based on logic, righteousness and sound thinking. If we take what Al-Kawakibi 

said, we would be among the first to enter the era of modernity undisputedly. 

 

Succession and the Issue of Separation of Powers 
The call for Arab caliphate was renewed in the eighties and nineties of the nineteenth 

century, and Al-Kawakibi believed that the peoples of the Arabian Island were worthy of 

them because of the special privileges of God, and Arabs are the only means of gathering the 

word of religious Muslims and even all eastern nations, and the proposed caliph according to 

the opinion of Al-Kawakibi is a symbol of the world The Islamic is more than a real owner. It 

                                                 
33

The previoussource, p. 32. 

34
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is the ruling between them and the title of their unity and the most important conceptions of 

Al-Kawakibi about the caliphate system are as follows (35): - 

1- Establishing an Arab Quraishcaliphown the conditions inMakkah. 

2- The ruling of the caliph shall be political, limited to the Hijaz plan, and linked to a special 

consultation. 

3- The caliph delegates a person to head an Islamic Shura Council. 

4- The Shura Center, Mecca, and meets for two months each year before the Hajj season. 

5- The election of the caliph shall be entrusted to the General Shura Council. 

6- The caliph informs the Shura decisions and monitors their implementation. 

7 - The Caliph does not interfere in any of the political and administrative affairs in the 

Sultanate and the UAE categorically. 

8- The caliph is never under his command a military force. 

 

Our thinker has defined the functions of the Shura so that it does not exceed the 

authority of the mothers of religious matters that affect the nation’s march before with the 

following: (36) 

1- Opening the door to Ijtihad to keep pace with the contemporary needs of the nation. 

2- Preventing wars from occurring according to the requirements of the Authority. 

3- Encouraging obedience to just governments, benefiting from their experiences, even if they 

are un-Islamic, and opposing the tyrannical governments, even if they are Islamic. 

 

These opinions caused controversy on the extent of Al-Kawakibi’s nervousness. Some 

considered that when returning, Al-Kawakibi limited the Arab succession, but he expressed 

strong nervousness. The other said that this is not true. In the conference held in Mecca, Al- 

Kawakibi gathered non-Arab Muslims, and this is the biggest evidence of his non-

nervousness, but he saw that there are special characteristics of the Arabs that make them 

more deserving of succession, but the other thing that took a wider scope for dialogue and 

discussion was about the Al- Kawakibi view of separating the authorities.There are those who 

said that Al-Kawakibi did not say the separation of religion completely from the political 

authority, although he distinguished between religion and the state, but this does not lead to 

the belief that he said that they merged them together under the banner of the authority of the 

caliphate (37), because Al-Kawakibi demanded that the caliphate be returned to the Arabs and 

transferring it to the Hijaz, and this, in fact, constitutes a skepticism about the legitimacy of 

the caliphate as was understood by many of his contemporaries, as it is considered a striving 

pursuit towards establishing an Arab National League (38). Patriotism in which the executive 

                                                 
35

Al-Kawakibi: Umm al-Qura, pp. 234-236 Sylvia Haim; Arab Nationalism, Abd Al-Rahman Al-Kawakibi: The 

Excellence of the Arab's "U.S.A. University of California, 1962, p. 78-80. 

36
Al-Kawakibi: Umm Al-Qura, p. 122. 

37
Al Tahhan, Al-Kawakibi between Religion and the State, p. 96. 

38
Al-Tahhan: Between Islamism and Democracy, Arab Studies of the Sunnah 28 AR 7_12 1992 AD, p. 45. 
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branch separates religion, while Muslim thinkers before that called for keeping the executive 

authority and religious leadership attached to the person of the Caliph-Sultan(39). Ali 

Muhafaza saw the call of Al-Kawakibi to return the caliphate to the Arabs and transfer it to 

the Hejaz questioning the legitimacy of the Ottoman Caliphate, which Al-Kawakibi was one 

of the most hostile and sought to expose him its methods and methods (40). It seems that the 

call of Al-Kawakibi to restore the caliphate to the Arabs or to grant these regions a kind of 

rule or even in the field of comparing them between the Arabs and the Turks and accusing 

them of delaying the Arabs politically and scientifically has strengthened the feeling of a kind 

of nationalism and this is what Abdulaziz Al-Douri observed, as he referred to the heritage 

principles in Al-Kawakibi’s thought, those principles that link patriotism with Islam to the 

cultural, practical and political role. On some other calls (41) some saw that Al-Kawakibi 

separated Arabism from Ottoman Islam in order for the Caliphate to return to the Arabs(42), 

and Sami Al-Dahan states that there were those who tried to lie to history by trying to make 

the Turks ’attribution to Quraysh so that the caliphate would be in them and thus nullify what 

the Kawakibi attained (43). There was an opinion inclined to believe that Al-Kawakibi did not 

raise this issue as a subject in its own right, and that his call to return the caliphate to Quraish 

or transfer it to the Hijaz, the cradle of the first caliphate, is not an excuse to say the 

separation of two powers insofar as it is a revival of an authority that  Al- Kawakibi  do not 

see reform without, and it is the authority of the caliph then what he calls the Al- Kawakibi  

mechanism is nothing but the restoration of power to religion drawn in its firstinnocence (44). 

Al-Kawakibi did not seek to establish a religious authority and all he affirmed was the 

necessity of integrating religion and politics with the separation of politics from religion, and 

when he demanded the separation of political authority from religion, he did not separate two 

powers as happened in Europe because he does not acknowledge the existence of a religious 

authority but rather his goal as it turned out. Through the readings that he wrote, he liberated 

the Arabs from the families of the Ottoman authority whom he saw as authoritarian and 

building a politically united Arab nation. 

From here we notice that Al- Kawakibi used to carry the seeds of both ancestral and 

liberal thought without belonging to either of them more than belonging to the other only a 

small amount and he remained to the end calling for Islamism to solve all the issues. 
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As for some researchers in Al-Kawakibi’s views, they saw that it was launched from 

another perspective, as the caliphate in the opinion of Al-Kawakibi is not a politically united 

country, but rather a confederation of Islamic countries, and the caliph does not have spiritual 

authority except the political authority in the caliphate is related to rulings (45). Some said that 

Al-Kawakibi called for the Union of Islamic Nations in a certain way, and only partially 

appeared the methods of this modern federation of a federal nature (46)(2). 

When Al-Kawakibi called for the separation of religion from the state, some thinkers 

considered that the role of the caliph here has differed. In this case, the caliph becomes 

merely a mufti, while the caliph in Arab thought was considered by many Muslims to contain 

both political and religious content. When I read about the opinions of different thinkers and 

their research on the issue of separating religion and state from  Al- Kawakibi , I was stopped 

by a question: Is this Al- Kawakibi  thought close to what secularism calls for today? I went 

back to Al-Kawakibi in the Domineering natures and I found him saying: that religion is one 

thing and the king is another and the Sultan is nothing other than the state, and he explained 

this phrase by saying, "It was not the purpose of the Othman sultans to give attention to 

religion in the interest of the king and on the assumption of their will to present religion to the 

king they cannot do that the circumstances surrounding them do not help them, as their 

countries are composed of a group of people of different religions and bees. Therefore, the 

body that makes up the states “ministers” are also a group of different religions and 

nationalities. Al-Kawakibi believed that religion and politics did not unite in Islam during the 

reign of the Rightly-Guided Caliphs and Omar bin Abdul Aziz, and they united somewhat in 

the Umayyad and Abbasid states, and the succession subsequently separated from the king. 
(47)(47). So Al-Kawakibi distinguished between religion and the state, but at the same time he 

did not separate religion completely from politics because he saw religion as a general 

framework for politics,and the reason for his insistence on removing the political authority 

from religion and education was only for protection and organization, as he refused to join the 

religious link with the political authority under the banner of the caliphate, but rather 

demanded that the caliphate be a religious symbol and carry the banner of the Arabs and 

remain away from the Arab political unity. George Katturah commented on this subject, as he 

stated that Al-Kawakibi does not want to separate religion from the world, that is to say, that 

the secular trend does not necessarily apply to Al-Kawakibi, The suit is in its first dimension 

directed towards not trading religion and charging it that does not carry. Religion must be 

separated from the exploitation of religion by showing religion and explaining it in a large 

number of worship. Religion should not be branded as an instrument added to military tools 

in order to warn the public and silence its voice demanding freedom and equality(48)(48). 
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Dr. Abdulaziz Al-Douri says, Abdul-Hamid confirmed the Ottoman caliphate and supported it 

with the idea of the Islamic University, and perhaps he wanted to do so to support the state in 

the face of the Western danger. In 1888, Al-Afghani invited the Islamic University to Astana 

and kept it in it and surrounded himself with a number of scholars and sheikhs, especially 

from Sufism, as he worked on seeking Arabs to win over them by appointing some in military 

civil mission centers(49)(3) This is confirmed by similar phrases that we find with Al-

Kawakibi in particular, as he affirms that religiosity is undoubtedly an individual matter with 

the intent to reject that cheap trafficking in debt, and to exploit religion with political or 

interest. We wanted to summarize the political causes that led to the reasons for apathy and 

weakness among Muslims, as we find that Al-Kawakibi summarized it in his book Umm Al-

Qura in the words of Al-Furati and the most prominent(50)(4): 

1. Absolute policy of control and responsibility. 

2. The nation is divided into tribal and political parties. 

3. Depriving the nation of the freedom to say and act and its loss of security and hope. 

4. Loss of work and equal rights among classes of the nation. 

5. Keep the princes of the nobles and the free and bring them to fancy and evil. 

6. The emasculation of princes for the Surah and  the owners of guidance and abuse them. 

7. The power of public opinion was lost with stone and separation. 

8. Restricting political interest to collection and soldiers only. 

If we wish to classify these opinions of  Al- Kawakibi  in the language of our times, 

which we live to find the following principles (51) (49): 

1. The principle that the people are the source of authority and that the government and power 

must be from the people and the people. 

2. The principle of the separation of powers. 

3. The principle of the rule of law. 

4. The principle of the elected legislative branch. 

5. The principle of personal freedoms. 

- Freedom of belief and opinion is absolute. 

- Freedom to act within the limits of the law. 

6. The government's responsibility towards the elected authority. 

7. The principle of public ownership of some means of production and the government's 

responsibility for development and progress that includes fiscal policy, whether tax or 

spending policy. 

8. It becomes clear to us through the presentation of the views of Al-Kawakibi that he 

deserves what was said about him as a thinker of his time. He has put forward opinions on the 

essence of modernity. 

But the question is whether Muslims took it and developed the affairs of their lives to enter 

the era of modernity. There is no belief that we are still in tyranny and authoritarianism, but in 
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a way that differs from what was in the time of Al- Kawakibi .There are many causes and one 

death. "There are many forms and color of tyranny, but tyranny is still tyranny, even though 

we see that there are representative councils, elections, press freedom, intellectual freedom 

..... etc. However, the truth is that nothing is going on and in most Arab countries except as 

you see it. The ruling regimes, in a manner that does not contradict the integrity of their 

existence as entities controlling the peoples, if they see a demand for the people in it not to 

contradict their interests and agreed to it in the name of freedom and democracy, and if the 

opposite stalled and included hundreds of arguments for disapproval or cover the matter and 

went into the world of the lost and forgotten. Also, we cannot consider that we have entered 

the era of modernity in some areas. If we take the issue of women, we find that the situation 

of women differs from one society to another, but in the same society differs between the city 

and the village, so it is very difficult to measure the extent of the emancipation of women and 

the extent of what they got from the rights of different environments and conditions for each 

country, it makes it difficult for us to assess where we are from modernity. 

 

Conclusion 

Al-Kawakibi emerged as the greatest man of modern Arab thought in the Renaissance and 

combined the various trends that prevailed at that time. 

 He focused on political tyranny and considered it the reason for action, and defined the form 

of government he wanted, which is a democratic and constitutional government 

As for the caliphate, it is for the Arabs, centered around Mecca, and demanded the separation 

of religious authority from political power. 

Al-Kawakibi tried in all its treatment to reconcile the Islamic faith with the requirements of 

the modern era, which the advanced west represents one of its aspects. 

The positive called by Al-Kawakibi in all eras and circumstances is the constant endeavor 

towards science, so he always called on Muslims for knowledge because it is the basis 

of progress and advancement in all times. 

 

 

 

 

 

 



British Journal of Science      119  

July 2020, Vol. 19 (1) 

 

© 2020 British Journals ISSN 2047-3745 

 

 

 

References 

A- Arabic books 

1. Amin, Ahmed, Leaders of Reform in the Modern Age, Cairo: Al-Nahda Library, 1989. 

2. Antonius, George, The Vigil of the Arabs, translated: Nasser Al-Din Al-Assad, Ihsan 

Abbas, Beirut: Dar al-Alam for millions, 1982. 

3. Eih., Jan, Al-Kawakibi Press, Beirut: The Thought Foundation, 1984. 

4. Burg, Mohamed Abdel-Rahman, Abdel-Rahman Al-Kawakibi, Egyptian General 

Authority, 1972 

5. Tibero, Noubert, Al-Kawakibi, The Rebellious Thinker, Beirut: Dar Al-Adab, 1968. 

 6. Al-Dahan, Sami, Abdel Rahman Al-Kawakibi, Dar Al-Maarif, Egypt, 1964. 

7. Al-Douri, Abdel Aziz, The Historical Formation of the Arab Nation, Beirut: Center for the 

Study of Arab Unity, 1984. 

 8. Al-Tabbakh, Muhammad Ragheb Al-Halabi, Flags of the Nobles in the History of Aleppo 

Al-Shahba, Aleppo: Dar Al-Qalam Al-Arabi, vol. 7, 1988. 

9.. Al-Tahan, Muhammad Jamal, The Complete Works of Al-Kawakibi, Beirut: Center for 

Arab Unity Studies, 1995. 

10. _______: Al-Kawakibi between Religion and the State, Unity, No. 96, Al Rabat, 1992. 

11. ____ Al-Kawakibi between Islamism and Democracy, Arab Studies, Year 28, vol.7-12, 

1992. 

12 Al-Aqad, Abbas Mahmoud, Abd al-Rahman al-Kawakibi, Al-Rahala K., NahdetMisr for 

Printing and Publishing, (D.T.). 

13. Amara, Muhammad, The Complete Works of Abdul Rahman Al-Kawakibi, with a study 

of his life and its effects, The Egyptian General Authority, 1970 

14. ______ Abdul Rahman Al-Kawakibi: The Martyr of Freedom and the Renewal of Islam, 

Beirut: Dar Al-Wehda, 1984. 

15. Qalaji, Qadri, Abdel Rahman Al-Kawakibi, Beirut: The New Sunrise House, 1963. 

16. Katoura, George, Natures of Al-Kawakibi in Natures of Tyranny, Beirut: University 

Institution, 1987. 

17. Levine, Z.A., Social and Political Thought and Modern in Lebanon - Syria, Egypt, Beirut, 

IbnKhaldoun, 1978. 

18. Mahaf'thah, Ali, The Intellectual Attitudes of the Arabs in the Renaissance 1798-1914, 

Beirut: Al-Ahlia, 1980. 

19. MuqbelFahmy, Pioneers of Reformation in the Modern Age, Al-Afghani, Abdo, Al-

Kawakibi, Reza, Beirut, Academic House, 1995. 

20. Musa, Suleiman, The Arab Movement, The Biography of the First Stage of Modern Arab 

Revival, 1908-1924, Beirut: Dar Al-Nahar, 1970. 

 

B- Foreign books 

21 Sylvia Haim; Arab Nationalism, Abd Al-RahmanAl-Kawakibi: "The Excellencies of the 

Arab's", U.S.A. University of Claifornia, 1962. 

 

Leagues 

22. Rimawi, Suhaila, AbdAl-Rahman Al-Kawakibi and his Political Thought, Arab Studies, 

Year 7, vol. 23-24, 1986. 


