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Abstract 

Although, for Prophet Muḥammad, Khadija was the most favored woman among his 

wives, several insinuations, about Khadija’s marriage with the Prophet, were mentioned 

by orientalists. These insinuations can be regrouped in three axes: Prophet Muḥammad’s 

motive in marrying Khadīja and also not marrying another woman during her life, the age 

of Khadīja when she was getting married to the Prophet and the manner in which the 

marriage was performed. The purpose of this paper is to discuss these insinuations using 

the earliest sources on the biography of the Prophet. 
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Introduction 
Khadīja was the first wife of the Prophet and his only wife for twenty-five years 

i.e., until her death. She played a vital role during the early stage of Islam as well as in 

the life of the Prophet that cannot be denied.  The Prophet himself said that God did 

never replace her for him by a better wife and Gabriel brought her - via the Prophet - 

salutations of peace from God Himselfi. 

Yet surveying orientalists’ remarks about Prophet Muḥammad’s marriage with 

Khadīja, we notice many insinuations about the issue. 

In this paper, I’ll try to discuss some of these insinuations using the earliest 

sources on the biography of the Prophet mainly: ’al-Wāqidī - via ’ibn Sa‛d -, ’aṭ-Ṭabarī, 

’ibn ’isḥāq - via ’ibn Hishām - and’ibn Kathīr. 

The orientalists’ remarks which will be discussed in this article concentrate on three 

matters: ii 

1) Prophet Muḥammad’s motive in marrying Khadīja and also not marrying another 

woman during her life. 

2) The age of Khadīja when she was getting married to the Prophet. 

3) The manner in which the marriage was performed. 

 

1) Prophet Muḥammad’s motive in marrying Khadīja and also not marrying 

another woman during her lifetime. 

a. The Prophet’s purpose of marrying Khadija has been studied and investigated by 

many researchers and religious scholars. Margoliouthiii has been identified as the 

primary contributor in discussing the motive behind this marriage. Based on his 

assumption, the Prophet had married Khadija in order to improve his position in 

terms of marital wealth. This move has been identified by Margoliouthiv as a 

calculated move, highlighting that the Prophet was ambitious and calculating.  
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This remark made Margoliouthv considered as malicious and vindictive person. At 

the time of the marriage, there is no doubt that Khadija was rich and the Prophet’s 

condition in terms of wealth and material position improved. This fact has been 

verified in the Qur’ānvi. As asserted by Nafisa, the agent of Khadija, the Prophet 

had not married because of his financial position and inability to fulfill the 

financial obligations and duties of married life. However, these facts cannot be 

interpreted to suggest malicious remarks on the personality of the Prophet. 

Furthermore, such derogatory insinuations cannot be used to demean the Prophet 

by calling him calculative and ambitious person.  His marriage to Khadija offers 

another view: 

1. That the intention of marrying Khadija never came to him. This fact has been 

verified by authorities and scholars having unanimously reached a consensus 

that it was Khadija herself who had sent the marriage proposal to the Prophetvii. 

2. As asserted by Nafisa, Khadija’s agent, the Prophet had been surprised that the 

proposal had come from Khadija herself. On hearing her name as the proposed 

bride, the Prophet inquired how he could be the person for marriage. The 

Prophet gave his consent to marry Khadija when Nafisa clearly asserted that 

the proposal had come from Khadija herself.viii 

These facts clearly refute the malicious claims of demeaning the Prophet and his 

character suggesting that he married Khadija for her wealth.  

b. The Prophet’s character has been subjected to criticism based on his fidelity to 

Khadija on several occasions; by the argument of pecuniary caution. Critics assert 

that ix the Prophet married the rich, influential and high status woman in order to 

improve his financial condition. In order to keep hold of the wealth, he remained 

with Khadija. Otherwise, a divorce would have resulted in losing the new found 

inheritance.  But it should be noted that: 

1. The argument that it was financial incentive and fear of poverty which 

allowed the Prophet to restrain himself is flawed.x 

2. It is not at all certain that Khadīja would have sought a divorce for any cause 

whatsoever.xi  

3. “This explanation leaves Muḥammad's loving remembrance of his old wife 

unaccounted for. If her money alone had curbed him for twenty-five years, 

one would expect him at her death to throw off the cloak and thank Heaven 

for the deliverance”xii.‘Ᾱ’isha says: “I was not jealous of any other wife of the 

Prophet as I was jealous of Khadīja; for his constant mentioning of her. Many 

a time said I unto him: It is as if there had never been any other woman in the 

world save (only) Khadīja”xiii. 

 

2) Khadīja’s age at the time of her marriage with Prophet Muḥammad. 

Watt assertsxiv: “The age of Khadīja has perhaps been exaggerated. The names of 

seven children she bore to Muhammad are mentioned in the sources... Even if, as one 

of Ibn Sa'd's authorities says, they came at regular yearly intervals, that would make 

her forty-eight before the last was born. This is by no means impossible, but one 

would have thought it sufficiently unusual to merit comment; it is even the sort of 
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thing that might well have been treated as miraculous. Yet no single word or 

comment occurs in the pages of Ibn Hisham , Ibn Sa‛d or at-Tabari”. 

 

The doubts regarding the age of Khadija at the time of her marriage to the Prophet 

have also been subjected to scrutiny and criticism. The logic used to create these 

doubts is invalid and flawed. A few different reports on the age of Khadija have been 

discussed in the works on Sīraxv. However, early narratives of ’ibn Sa‛dxvi and ’aṭ-

Ṭabarīxvii gave a consensus that her age was forty when she got married to the 

Prophet. Watt asserts that this could not be true since starting from this age it is not 

normal for a woman to give birth to seven children later on. He believed that her age 

has been subjected to exaggeration. Nevertheless; 

1. Some views state that Khadija had six children. The names "Ṭayyib" and "Ṭāhir" 

have been shown to be used for one and same child, who was called ‛Abdullāhxviii.  

2. Even with the arguments made by Watt suggesting that her last child was born 

when she had reached 48 years of age; it is still possible to conceive. This is not 

an unnatural process. Women of sound health are able to give birth even in 

ancient times.  

Consulting three modern medical authorities about the age-limit of child bearing 

in normal women we find the following: 

- Oxford Textbook of Medicinexix states that: “The reproductive capacity 

starts to fail in women in the western world from their mid forties to mid 

fifties with a mean age of approximately 50”. 

- Yen & al.xx state that: “Approximately one half of all women reach 

menopause between ages 45 and 50, about one fourth before age 45 and 

one fourth after age 50”.  

- Bricaire & al.xxi state that: « L'âge de la ménopause confirmée se situe en 

France entre 50 et 55 ans »xxii. 

Watt himself also identified that conceiving a child for a woman during her late 

forties is not impossible. However, his arguments were that such an event would 

be a miracle and was deemed to be unusual for the masses to comment upon. But, 

’ibn Hishām, ’ibn Sa‛d and ’aṭ-Ṭabarī traditions have verified that she gave birth 

during her late forties. The ability of the woman to give birth at forty eight had 

not been recorded as an unusual event and, at the same time, they had not ulterior 

motive of hiding or exaggerating her age.  

 

3) The manner in which Khadīja’s marriage with Prophet Muḥammad took 

place.  

W. Muirxxiii reports the narratives reported by ’al-Wāqidī and by other individuals on 

the topic pertaining to the way the marriage of the Prophet and Khadija had been 

undertaken. It is believed that the father of Khadija, Khuwaylid, would not give his 

consent on Khadija’s marriage to the Prophet. Fearing this, she prepared a feast for 

her father with the purpose of intoxicating him. When he came under the influence of 

the alcohol, he united her and the Prophet in marriage. The Prophet’s uncle, Ḥamza, 

had been reported to be present at that time. When her father came into his senses, he 
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expressed his anger and wanted to nullify the marriage. However, he was convinced 

to give his consent on the deed done.  

This narrative is false and has been classified as a fabrication: 

1. Although ’al-Wāqidī gave this account of the marriage using several reports, he 

also indicated an account that it is untrustworthy and undependable 

narrativexxiv.’aṭ-Ṭabarī has also adopted a similar approach, commenting that it is 

incorrect and unreliable xxv.  

2. Both authorities reported that at the time of Khadija’s marriage with the Prophet, 

her father Khuwaylid had died beforexxvi or inxxvii the battle of Fijār. It was her 

uncle, ‛Amr ’ibn ’Asad, who was her guardian at the time of her marriagexxviiixxix. 

3. Muir’s approach is subjected to criticism as it lacks logic and critical thinking. If 

he had taken an objective approach, he would have been able to clearly see the 

weaknesses in the account he used. Such an account is also present where it is 

believed that Khadija made her father drunk for the marriage, while performing 

the marriage rituals: slaughtering the cow, preparation of the feast, giving 

invitations to relatives of both sides and performance of the marriagexxx. This 

narrative is unreliable because of the following reasons: 

- Firstly, the preparation of such marriage ceremony requires planning and it 

is a time consuming process. It is not possible for her father to remain 

intoxicated for a long period of time.  

- Her other brothers and relatives would have openly and staunchly 

expressed their disapproval and would have not let the ceremony take 

place.  

- The account is ridiculous and illogical that all relatives sided with Khadija 

and were part of conspiracy in order to dishonor her father. This situation is 

unrealistic.   

- It is unthinkable that the Prophet’s uncles and relatives were also part of 

such a conspiracy as they belonged to the noble tribe of Quraysh. It was 

not possible for them to attend a wedding with an invitation merely made 

by Khadija and not Khuwaylid himself. 

Thus, if ’al-Wāqidī did not see the reliability of such a narrative, it is evident 

from logic and rational mind that this narrative is false. 

Conclusion 

In conclusion, having studied some orientalists' insinuations about Prophet Muḥammad’s 

marriage with Khadīja, we notice that these insinuations are inappropriate. Indeed, the 

simple historical facts reject easily these insinuations without leaving any doubt! 
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